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and purſuits in life. But as it would detain us 
too long, to enumerate them all; let it ſuffice at 


The Nature, Reaſonablenefs, and Advan- 
| tages of P rayer, O'c. 28 F12 


MATT H. XVI. 41. 


——Pray, that ye enter not into temptation, 


HEN we conſider that our bleſſed Sa- 

yiour has commanded us to pray, direc- 
ted us in what manner we ought to pray, and 
ſet us an example of frequent prayer in his own 
practice; it muſt appear ſurpriſing, that any | 
who pretend to be his followers, ſhauld indulge I 
themſelves in a determin'd contempt, or care- 
leſs neglect, of this important duty. But, ſur- 
priſing as it is, a little acquaintance with what 
paſſes in the world, puts it beyond all doubt, 
that the expreſs precepts, and conſpicuous ex- 


ample, of the great inſtructar of mankind, with 


regard to prayer, are treated ſlightly, nay even 
contemptuouſly, by ſome of thole who call 
themſelves his diſciples. To what cauſes can 
ſuch ſtrange inconſiſtency betwixt the profeſſi- 
on and practice of Chriſtians be afcrib'd ? There 
may be many and various cauſes of it, accor- 
ding to the different turn of men's tempers, 


preſent, to take notice of that, which evtry 
one who has reflected on what paſſes in be 
| A 2 world 1 


8 The Introduction. 


world in his own time, or has looked into the 
hiſtory of former ages, muſt have obſerved ; 
namely, That the beſt things may fall into diſ- 
repute, and conſequently into diſuſe, for no ot 
ther reaſon, but becauſe they have been abu- 
ſed by the weak ot the artful and deſigning part 
of mankind. Thus, prayer, an excellent thing 
in itſelf, and a noble mean of improving our 
ſouls in every thing virtuous and praiſe-worthy, 
is ſunk into contempt among one part of the 
world, from this accidental circumſtance, that 
weak and well-meaning people have ſometimes 
fullied its native beauty, by a mixture of low 
fuperſtition; or, becauſe worldly and deſigning 
men have perverted it to ſerve their wicked' 
purpoſes. 0] £14,394 
In diſcourſing therefore on this ſubject, *tis' 
hop'd it may not be unuſeful, to endeavour, in 
the irſt Jp To explain the nature of prayer; 
and to {et it in its true light, by ſtripping it of 
all foreign and ſuperfluous circumſtances. * ! 
In the ſecond place, To vindicate it from the 
objections commonly urged againſt it. And. 
Thirdly, To point out the advantages which 
ariſe from the ſincere and ſtedfaſt practice of it. 
Before we enter upon the conſideration of 

. theſe heads, it is proper to obſerve, that prayer 
is to be underſtood in a reſtrain'd ſenſe in this 
diſcourſe; as ſignifying chiefly that part of de- 
votion commonly call'd petition; as diſtingu- 
iſhꝰ'd from adoration and thankſgiving, which are 
frequently comprehended in the meaning of the 
word prayer, 4 3 | . | 
In order to underſtand the nature of prayer, 
let us take natice that the inward acts of _—_ and 
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4 De Nature of Prayer. 1 
i heart exerted in it, from which the outward ex- 
. preſſions ſhould flow, and by which they ſnould 
| be animated, are principally theſe three follow- 
* Den; cid o | | | TT 
+. © 715% A lively and intimate perſuaſion that 
Ve are utterly inſufficient for our own happineſs; 
aland that we depend intirely upon our maker for 
| all we poſſeſs here, or hope to enjoy hereafter. 
| That we are in a dependent and indigent, a dark 
| and uncertain ſlate of being, is obvious on the 
oh firſt refleftion: we diſcern, we feel in ourſelves 
'T many marks of our dependence, our indigence, 
and ignorance, We find ourſelves poſſeſſed of an 
| exiſtence which, if we only regard this preſent 
* life, is confin'd within very narrow bounds, and 
extends only to a very ſhort period, We ſee all 
creatures about us continually diſappearing, after | 
9 having acted their part but a few years on this . 
ſtage: and we cannot avoid expecting the ſame | 
fate ourſelves; that we muſt ſoon withdraw into 1 
darkneſs, and make room for others: as we came 
|}. into being without our own choice or conſent, at 
Þ Fthepleaſure of another; ſo we muſt depart out of 
| this ſtate: of being, at the command of him who | 
(ent us into it: and even while we are allowed [ 
„ to continue here, we can neither procure for our- 
{ . Afelves all the good things we want and deſire, 
bor ſecure the poſſeſſion of what we already en- 
joy: we feel manifold wants which we cannot 
ſupply: we groan under manifold imperfections 
and infirmities which we cannot remove: we are 
liable to innumerable dangers,, many of which 
J}} . . we do not foreſee; and from others, even when 
| we do ſee them approaching us, we cannot de- 
tend ourſelyes, We ate conſcious that we are 
HY not 
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= — only in ſome inſtances weak and helpleſs; 


but very ignorant, and uncertain of many things 
which nearly concern us. We know not what 
ſhall befal us in our paſſage thro' this life; nor at 
what time, in what manner, or circumſtances, we 
{hall make our exit from it into another: neither 
know we what our ſtate, or employment ſhall 
be in thoſe other regions, into which we muſt 
enter when we depart from. this world. But the 

moſt lamentable and mortifying ignorance is ſtill 
behind, namely, ignorance of our duty, or the 
great rule of life; ignorance of our true happi- 
neſs, and the way that leads unto it. Tho? we 
have ſome general knowledge of our duty, from 
the light of reaſon and revelation; yet we find 
that we are not only in danger of erring, but fre. 
. quently do err in applying general rules to parti- 
cular inſtances of our conduct: daily experience 
convinces us, that a regard to worldly intereſts, 
and the ſtrength of irregular appetites and paſſi- 
ons, greatly darken our underſtandings, and oc- 
caſion ſuch falſe judgments concerning our beha- 
viour, as neceſſarily lead us aſtray from the path 

of life: and, ſurely, we have great reaſon to 
dread the conſequences. of a departure from the 
law of righteouſneſs, under the government of 
the righteous judge of all the earth. In like man- 
ner, tho* we have ſome general and ſpeculative 
knowledge concerning our true happineſs, or 
chief good; yet our own experience, as well as 
obſervation of the world, may convince us, that 
our views of it are not ſo clear and ſtriking as, 
at all times, to prevent our purſaing falſe ap- 


Pearances of it: for alas! how frequently, how 


fatally are we diſappointed; finding thoſe things 
5 5 1 | vain 


= 


Renſonableneſs of Prayer. = | 
vain and unſatis factory, in which our fond ima. - 


gination had promiſed us happineſs ? We have 
no. ſecurity in ourſelves, that we ſhall not be 
guilty of the ſame tranſgreſſions of the law of 


1 virtue, and the ſame departures from the path 


of happineſs, in the ſucceeding ſtages of our 
lives, that we have been, in the former ones. 
Now, every man who has ſeriouſly conſidered 
how wretched and helpleſs he is in himſelf, will 
find the neceſſity of flying out of himſelf, and of 


taking refuge in Him who made him, and up- 


holds him in being. Which leads us to the - 
Second act of the ſoul exerted in prayer, name- 


ly, the lifting it up with the utmoſt ardor, to that 


greateſt and beſt of beings, who brought us into 
life, and aſſigned us our ſtation in it; entreating 


him to teach us what part we ſhould act; to diſ- 


pel all that darkneſs of underſtanding, which is 
fo apt to miſlead us from the right path; to for- 


tal conſequences of all our errors; to preſerve 


us from relapſing into them; and to guide us ſafe- 


ly to ſome proper manſions of reſt, of light, and 


joy, beyond the grave. 22 ohe who has im- 
| | 4 


printed on his mind a juſt ſenſe of his ignorance, 
weakneſs, guilt, and danger, -will find an inward 
neceſſity conſtraining him to have recourſe, in 
fervent prayer, to the great Author of his being, 
to conduct him ſafely through this ſtage of his 
exiſtence; to continue his providential care, in 
guiding him through the valley and ſhadow of 


death; and to ſettle. him at laſt in ſome happier 


place of abode. 3081 
The third act of mind exerted in prayer, is 
a ſum belief, and aſſured truſt, in that God to 


whom 


give our fins and follies; to deliver us from the 
A 
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-whom ou my and on whom we depend, thae 


me will not only always do what is beſt, what 
tends to the greateſt good of the whole ſyſtem 
of intelligent beings ; but that he will, \ſoon- 
er or later, bring every one who fincerel ly ſocks 


"wiſdom from him, ta the poſſeſſion of perfect vin 
tue and everlaſting happineſs. Without this eon 


fcdencè in the infinite mercy of the great Father 
of all, there would be no foundation for pr prayer 
nor encouragement to the. practice of it. Wh 
-we enquire into the doctrine of divine revelation 
on this head, we find lively and unſhaken acts of 
truſt in God are by i it repreſented as equally ne- 
Leſſary and eſſential parts of prayer, with either 
of choſe alteady mentioned. Us that cometh 
ce to God muſt belive that he is, and that he is 
ee a” rewatder'of them who diligently ſeek” him, 
«Heb. xi. 6. If any of you lack wiſdom, let 
<© him aſk it of God, that giveth to all men 11. 
«/berally, and upbraideth not; and it ſhalt 'be 
% given him. But let him aſk in faith, nothing 
6 Wavering, for he that wavereth is like a wave 
es of the ſea, diiven with the wind and toſſed.” 
James i. 5, 6. There are numberleſs joyful 
Aieclarations to the ſame purpoſe, in the books of 
the Old Teſtament: ſuch as, The Lord is 


“ nigh to all them that call upon him in truth: | 
ec he will fulfil the deſire of them that fear him; 
ce he alſo will hear their cry, and will ſave them.“ 


Pſalm exlv. 18, 19. Our bleſſed Saviour hath ex- 
preſſly rene wid and confirm'd all thoſe delight- 


Ful promiſes, which were publiſhed by the inſpt- 


red writers under former diſpenſations. Aſk, 
( ſays he,) and it ſhall be given; ſeek, and ye 
# en find; Knock, and it ſhall be wor” un- 


e 


: 
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Keaſonableneſs of Prayer  —» 
«. to y6u: for every one that aſketh recerveth; 


c and he that ſeeketh findeth; and to him that | 


© knocketh it ſhall be opened: or, what man is 


60 there of you, whom if his ſon aſk bread, will 
he give him a ſtone; or if he aſk a fh, will 


c he give him a ſerpent? if ye then being evil, 


% know how to give good gifts unto your chil- 
*/ dren, how much more thall your Father which 
is in heaven give good 1 85 to them who 
et aſk him? Matth. vii. 6, 7, 8, 9, 10. That theſe 
particular and poſitive declarations of the will of 


God are more fully ſatisfactory to the human 


mind, and more directly calculated to encourage 


the ſtudy and practice of true religion, than the 


general perſuaſion that God will always do what 
is fitreſt and beſt, is ſo evident, that it is need- 


leſs to ſpend time in illuſtrating it. What great 


numbers of mankind are capable of underſtand- 
ing a plain and expreſs promiſe, and of drawing 


the higheſt conſolation and encouragement from 
it, in the courſe of a virtuous life, who could 


never have: reaſoned; out to themſelves a clear 
and juſt character of the Deity; nor inferred 


from it, that he would conſtantly and univerſally 


connect felicity with virtue? This plainly ſhews 


vs, that it is an unſpeakable advantage, to enjoy 
ſuch a clear revelation of the will of God; as ba- 


niſhes all doubt and uncertainty, concerning the 


method in which he treats his apoſtate and guilty 
ercatures. But at the ſame time, it may be ob- 


ferved, that there is good ground to hope it al- 


ways has been, is at preſent, and will or ever 


he, the great, the ſtanding, the invariable law of 


the divine government, to beſtow. wiſdom, vir 


: bes and SES Y * all thoſe who aſk them 
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10 Te Nature and 
with unfeigned ſincerity of heart; even tho? they 
never heard of theſe comfortable promiſes on 

which our ſouls reſt ſecurely; for it is very ob- 

ſervable, that theſe joyful aſſurances from the 
great Father of all, that he will be found of Jy 
thoſe who ſeek him, are expreſs'd in ſuch gene- 
ral terms, as to exclude no one, of whatever 
nation or country. Beſides, nothing can be 
more agreeable to the all- perfect character of 
him, who is no reſpecter of perſons, and accep- 
teth thoſe in every nation who fear him, and 
work righteouſneſs; than to befriend and aſſiſt 
all thoſe who ſincerely ſeek his aid. May we 
not then indulge ourſelves in the charitable hope, 
where ever there was any one found, even in 
the heathen world, groaning under a ſenſe of his 
deep ignorance and depravity, and earneſtly 
panting after light and purity; that God never 
did deny his grace to ſuch a perſon, but en- 
lightned him with as much knowledge as was 
neceſlary for purifying his heart, and guiding 
him forward in the paths of goodneſs? As it 
muſt be acknowledged, that that ſincerity, and 
honeſty of heart, which prompts any one to ſeek 

direction and aſſiſtance from above, is itſelf a 

gift, a ſpecial gift of God; ſo it ſhould likewiſe 4 

be owned, that there is no reaſon to ſuſpect, 

that God will deny what further light and af. 
ſiſtance may be neceſſary for him, whom he has 
already diſtinguiſhed ſo far with his favour, as 
to beitow upon him {ſincerity and uprightneſs of 

heart; provided he maintains and cheriſhes that 

lovely diſpoſition, and earneſtly aſks the direc- 

| tion of heaven in true humility. | 

Before we conclude this head of the eas 4 bY 
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that, when it is ſaid, God will accompliſh 


the defires of thoſe who ſeek him;” this 


muſt always be underſtood of thoſe who ſeck 


him with real ſincerity and humility. of ſoul, 


(virtues indiſpenſably required in the goſpel 
of Jeſus Chriſt;) and who, in a conſtant depen- 
dence on the divine aſſiſtance, exert their ut- 
moſt endeavours to do whatever they can diſ- 


cern to be the will of God. Farther, this do- 


ctrine of the certainty of obtaining our requeſts, 
muſt only be underſtood of what is neceſſary for 


enlightening and aſſiſting us in the paths of vir- 
tue; and ſhould by no means be extended to a 


thouſand other things, which we may deſire to 


know or poſſeſs, tho? they have no inſeparable 


connection with our virtue or happineſs, We 


may be apt to wiſh, with the greateſt fondneſs, 


for uninterrupted health, eaſe, and pleaſure, 
through our whole lives: But, in theſe things, 
we' muſt not hope to be gratified, We muſt 
learn to leave the all-wiſe diſpoſer of every e- 


vent, to lead us to happineſs, in whatever patn 


he pleaſes; whether it be the hard and rugged 
one of adverſity and affliction, or the more ſoft 
and ſmooth one of proſperity and joy. And, 


laſtly, let us carefully remember, that there is 


no ground to expect, that even our beſt and 


moſt pious deſires are to be accompliſhed, all at 
once, and in an inſtant: We muſt wait with pa- 
tience, till God ſhall finiſh his own work, by 
the various methods of his providence and grace; 
*'Fis with the works of God within us, as with 
the works of nature without us: They are 
not completed all at once, and in an inſlant: 


B 2 They 
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let it be remarked, in order to prevent miſtakes, 
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12 The Nature of Prayer, &c. 
They require time, and are brought to perfe- 
ction by ſlow and inſenſible degrees. A child 
muſt have time to become a man. The tree 
which is but juſt now planted, muſt have time 
to grow up to its full maturity, and bring forth 
fruit. In like manner, the progreſs of the ſoul 
towards perfection in virtue, is by ſlow ad van- 
ces: Bad habits muſt be gradually weakened 
and overcome; and good diſpoſitions muſt be 
raiſed to their proper height, by an almoſt im- 
perceptible increaſe. In a word, tho* we may 
be aſſured that our heavenly Father will bring 
us to perfection in glory and happineſs, at laſt; 
yes it is only by the flow and almoſt indiſcer- 
nable ſteps of his providence and grace, that we 
muſt be ripened for it, 3 
Nov, from this view of prayer, it appears, 
in the firſt place, that there is a foundation laid 
for it, in the nature and circumſtances of man- 
Kind, as dependent, ignorant, weak and guilty 
creatures; and in thofe maniſeſtations their Crea- 
tor hath given them of his glorious perfections, 
as employed for their ſaſety and welfare. And, 
in the ſecond place, from what has been ſaid 
of the inward acts of mind and heart exerted in 
prayer, we may infer, that every well-diſpoſed 
perſon (wha will be at the pains to conſider 
things impartially, and to diſtinguiſh betwixt 
pure prayer itſelf, and thoſe odd ind fooliſh 
things, which may ſometimes mingle with it) 
muſt fee, that it is a thing highly reaſonable ; 
that it is unavoidable to thoſe who allow them- 
ſelves to think ſeriouſly; that it is fir, and be- 
coming, in the preſent ſtate and circumſtances of 
mankind; and that it has à natural tendency to 
pt 7 8 8 beget 
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Objefions anſwered. 13 
beget and promote all thoſe amiable and impor- 
tant diſpoſitions of mind, which render men 
happy in themſelves, uſeful in this world, or 
fit for another. And, in the third place, this 
explication of the nature of prayer may furniſh 
us with proper anſwers to the objections againſt 
it, commonly inſiſted on by thoſe whoſe minds 
are under the power of prejudices. Which leads 
uo hne aan! eee ene 
II. Head propoſed above, namely, to vindi- 
cate prayer from the objections commonly urged 
againſt it. {1,44 2143753 NO 
- Firſt, Then, it is objected by ſome, “ that an 
te omniſcient God knows already what we want, 
e before we aſk it; and to what purpoſe do we 
& aſk thoſe things which he already knows we 
&* ſtand in need of ??? The anſwer to this objection 
is evident: 'That the deſign of prayer is not to 
inform God of things which he did not know be- 
fore. This is ſo far from being the deſign of it, 
that every one, even of the meaneſt capacity, 
underſtands, that, when he adreſſes: himſelf to 
his Maker, he ought to have it expreſily in his 
conſideration, that he to whom he prays, knows 
all his wants alrcady, every circumſtance of his 
condition, and every thought of his heart. The 
real deſign of prayer is, in the firſt place, to ex- 
preſs, under a lively impreſſion of the preſence 
of God, the ſenſe we have of our dependence 
upon him, of our manifold wants, and that he a- 
lone is able to ſupply them; and to make this 
ſenſe more deep and affecting. Now, ſince it is 
a certain truth that we depend upon God; and 
have numberleſs wants, the ſupplying of which _ 
we can expect from God alone; is it not high- _ 


ly 
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own'd by angels in heaven, as well as men by 
or 


on earth? Is not this a truth which ſhall be 

ever own'd by a dependent world? Beſides, 
18: not this a truth, in which we are deeply in- 
tereſted? Is it not of the higheſt importance to- 
ward cultivating all other good diſpoſitions, that 
we have the moſt lively impreſſions of this truth, 
and uſe the moſt natural means of making them 


Aively? As our dependence upon God is the 


primary, the moſt important offall relations, and 


the foundation of all others; the deepeſt ſenſe 


and acknowledgement of it muſt be our firſt, our 
ſupreme, and our moſt natural and moſt indiſpen- 
fable duty; our obligation to it can never be ex- 
tinguiſhed any other way than either by annihi- 


lating us, depriving us of our reaſon, or render- 
ing us independent. | 


Is it not manifeſt that an intimate and habitu- 
al ſenſe of our dependent ſtate, has a mighty 
influence on all the duties Which we owe to our 
Creator, and to one another? The ſtrength of 


our love, the warmth of our gratitude to our 
Maker, and the ſtability of our confidence in 
him, muſt rife or fall in proportion as the perſuaſi- 
on of our dependance upon him is fainter or ſtron- 


ger. 
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ger. And as nothing has a more powerful ten- 


dency to inſpire us with love, benignity, and 
compaſſion to our fellow - creatures, than conſider. 
ing them as the children of the ſame great Pa- 
rent of all, equally depending upon him with our- 
ſelves, for all they enjoy here, or hope for here · 
aſter; ſo, nothing can more effectually check 
that pride, ſelfiſhneſs and vanity, which leads us 
to contemn and injure our brethren. of mankind, - 
than an habitual ſenſe, that we are as really de- 
pendent creatures as they are; that we are as in- 
ſufficient for our own happineſs as they are; and 
that he on whom we depend can ſoon raiſe them 
to our ſtate, or thruſt us down into theirs: Why, 
then, may not this truth, moſt certain in itſelf, 
and moſt important in its conſequences, be owned 
in the moſt publick and religious manner; in that 
manner, which naturally tends to make the deep- 
eſt impreſſions of it upon our hearts? and that, 
certainly, is the owning it in direct addreſſes to 
God himſelf. Why ſhould we not embrace e- 
very proper opportunity of acknowledging it, 
with all thoſe affecting and ſolemn circumſtances, 
which may contribute to imprint a deep and a- 
biding conviction of it on our own minds, and 
thoſe of all around us? But to ſpeak more di- 
rectly to the head of petitioning ; it is, 
_ 2dly, A further deſign of prayer, to expres, 
under an actual ſenſe of the preſence of God, our 
- earneſt deſires of having all thoſe ſentiments and 
pious diſpoſitions, which it 1s proper for us to 
entertain and cultivate, conſidered as dependent, 
reaſonable, ſocial, and guilty creatures. If we 
feel earneſt breathings after happineſs, after the 
means that lead to it, and all thoſe pure and wor- 
5 thy 
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thy affections which are the principal ingredi- 
ents of it, we certainly ought to encourage and 
Favour them. If then we find ardent defires a- 
rifing within us, after the knowledge, the fa- 
| our, the reſemblance, and enjoyment of God, 
why may we not expreſs them in that manner 
and in thoſe circumſtances, which will contribute 
moſt to cultivate. and increaſe ſuch honourable 
and worthy motions of the rational ſoul? and, 
. ſurely, the addreſſing ſuch deſires to God is the 
moſt effectual method of ſtrengthning them. If 
| we believe that God can accompliſh theſe wor- 
thy deſires, why may we not aſk it of him? If 
we hope and truſt in him that he will ſooner or 
Aater accompliſh them, why may we not declare f 
| our joyful expectations of being at laſt poſſeſſed 
1 of them? If we feel our ſouls aſcending to God 
|  inlove, joy, and praiſe, is it not reaſonable, that 
we ſhould indulge thoſe delightful ſentiments, 
and, by repeated acts, confirm and improve 
them? rn N | 
If theſe inward emotions of heart are juſt 
and natural, if we cannot but approve them, if 
we judge them worthy of being cheriſhed and 
ſtrengthned; why may we not give full vent to 
them, in all proper methods of outward expreſſi- 
on? and, if our own experience, and the teſti- 
mony of the beſt of mankind inform us, that the, 
yielding up our ſouls to the full influences of de- 
vout affections, and giving them full ſcope in 
voice and language, eſpecially in addreſſes to 
God, are the moſt effectual methods of increaſ- 
ing that ſtrength and fervour, and of ſpreading 
their happy effects thro? the whole of human life; 


it ſurely mult be our trueſt wiſdom. to employyſ RF} 
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all theſe means of eſtabliſhing and perfecting 
290. It is further objefted, © That, ſince 
“ God is infinite in goodneſs, he is always diſ- 
< poſed to beſtow on his creatures whatever is 
&« proper for them; and, ſince he is infinite in 
* wiſdom, he will always chooſe the fitteſt time, 
e and beſt manner of beſtowing it. To what 
„ purpoſe, then, do we entreat him to do, what 
“ he certainly will do, without any ſollicitation 
or importunity? To this it may be anſwe- 
red; That, as it is not the deſign of prayer to 
give information to our Creator of things he was 
not acquainted with before; ſo, neither is it the 
deſign of it to move his affections, as good ſpea- 
kers move the hearts of their hearers by the pa- 
thetick arts of oratory; nor to raiſe his pity, as 
beggars by their importunities and tears work up- 
on the compaſſion of the by-ſtanders. God is not 
ſubject to thoſe ſudden paſſions and emotions of 
mind which we feel; nor to any change of his 
meaſures and conduct, by their influence: He 
is not wrought upon and changed by our pray- 
"ers; for, with him there is no variableneſs, 
nor ſhadow of turning.” Prayer only works 
its effect upon us; as it contributes to change 
the temper of our minds; to beget or improve 
right diſpoſitions in them: to lay them open to 
the impreſſions of ſpiritual objects, and thus qua- 
lify us for receiving the favour and approbation 
of our Maker, and all thoſe aſſiſtances which he 
has promiſed to thoſe: who call upon him in ſin- 
cerity and in truth: the efficacy of prayer does 
not ly in the mere aſking; but in its being the 
means of producing that frame of mind, Which 
| ; quait- 
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qualifies us to receive. If it is ſtill urged, Why 
% do we aſk, if God does not grant merely for 
e the aſking?” To this I reply, That, if by 
aſking be underſtood the uttering of words, and 
uſing a voice and language, in which all the 


ſymptoms of earneſtneſs and 8 appear; 


this external part of aſking, I own, ſerves no 
purpoſe, with reſpect to God; and the only uſe 
of it is to engage the attention,” and raiſe the de- 
votion of our own minds, or thoſe of others. But, 
if by aſking, be underſtood the inward deſires and 
breathings of the ſoul after thoſe heavenly diſpo- 
ſitions, in which the perfection and happineſs If 
our natures chiefly conſiſt: in this ſenſe of it, I 
aſſert, that theſe are the beginnings of virtue: 
'Theſe are the means of improving it, both in 
the nature of things, and by the poſitive appoint- 
ment of God: Theſe are inſeparable from real 
virtue, as long as it is capable of improvement; 
which may be for ever, for any thing we know 


to the contrary: Theſe deſires, I ſay, are alto- 


gether unavoidable, and muſt ariſe in the breaſts 


of all who have any degree of real goodneſs. 


Whoever has had the leaſt glimpſe of the beau- 
ty and excellence of real virtue, is not ſatisfyed 
with ſuch views of it as he has already attained; 
but pants after a clearer and ſtronger view of its 
everlaſting worth and: importance. Whoever has 


elt that pleaſing ſerenity, that lively joy, and 


delightful liberty, which ariſes from any conſi- 
derable degree of ſuperiority to worldly paſſi- 
ons, longs with ardor, nay, almoſt, with impa- 
tience, to obtain an intire conqueſt over them: 
and whoever has taſted the ſublime, the divine 
breathes with the 
. grcateſt 


5563 


greateſt fervour after the full and uninterrupted 
enjoyment of them. To thoſe, then, who aſk 
why we cheriſh the inward deſires after the hea- 
venly graces, and ſtudy to cultivate them b 
prayer, the anſwer is plain; That the doing 10 
is the neceſſary conſequence of real virtue, both 
in its firſt and feebleſt, and in its higheſt and moſt 
perfect ſtate, at leaſt while in this world, 


But, if it ſhould be ſtill urged, * That, tho? 


© we mult have the defires, tho* we ought to 
« entertain aud cultivate them, yet this is no 
« ſufficient reaſon for our offering them up to 
« God, and entreating him to acompliſh them: 
why may we not deſire all the divine virtues, 
« and frequently repeat the deſire in our minds 
&- with pleaſure, and with ardor, without direct- 
* ly addreſſing it to God, whole infinite good- 
« nels inclines him to fulfil it as ſoon as his un- 
, erring wiſdom ſees fit ?? To this I anſwer, 


that it 1s impoſſible tor the human mind to ſtop | 


at the deſire: it feels a powerful impulſe, urging 


it forward to beg God to beſtow what it wiſhes - 


for with vehemence: And this very argument, 


which is urged againſt the lifting up holy deſires 


to God, (viz. that he is infinite in goodneſs, and 
willing to gratify them,) is a principal motive for 
offering them up; and makes it impoſſible for a 
well diſpoſed mind to abſtain from it. Since, 
then, there is a determination in our nature, 
leading us to pray; ſince there is a law of ex- 


ternal revelation commanding us to pray; ſince 


our own minds, on the calmeſt refſection, ap. 
prove of praying, as being an explicite and na- 
tural, acknowledgment of our dependance on our 


Maker, ad a declaration, that we will grateſul- 
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ly receive the bleſſings we pray for, as the free 

gifts of his bounty: and ſince prayer is a mean 

of enlivening and ſtrengthning the beſt diſpoſiti- 

ons in our fouls; we may conclude, that it is 

not only an innocent and harmleſs exerciſe; but, 

that it is our indifpenſable duty to be frequently 

employed in it. 

Further, we may add to the preceeding rea- 

ſonings, that it is highly probable it would be 

neither a wiſe nor kind conduct in Providence, 

| to beſtow heavenly wiſdom, worthy diſpoſitions, 

| | and the happineſs that accompanies them, on 

thoſe who neglect to own it, and who will not 

; acknowledge their dependence upon it. Is itnot 

1 highly credible, that the infinite wiſdom and good- 

15 neſs of the great Creator of all things, has eſta- 

11 bliſhed a ſtanding law in the government of his 

1 rational ſubjects, that thoſe diſpoſitions which 

q | qualify them for his approbation and favour, ſhall 

| be beſtowed on none, but thoſe who fincerely 

4 humble themſelves to aſk them? Nay, is it not 

„ folemnly declared in the revelation God hath | 

| || given us, that this is, in fact, the great law and 

1 | rule of his conduct, that for theſe bleſſings he 

_<« muſt be ſought after by the houſe of Iſrael. 
« Call upon me in the day of trouble, I will 

deliver thee, and thou ſhalt-glorify me, Pſal. 

. J. 15. The Lord is night unto them that call 

| % upon him, and he will fulfill the defire of 

5 „them that fear him; he will hear their cry, 

1 * and fave them. Fqal. cxlv. x8. God reſiſteth 

. the proud, but giveth grace to the humble. 

| * Fames iv. 6. The meek God will guide in 
judgment: and the meek will he teach his 

* way. Pſal. xxv. 9, Do not our own minds 
. 5 e 
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approve of it as a juſt and reaſonable conſtitution, 
that the ſincere, the humble, and pious petitio- 


ner ſhould obtain his requeſts, while the neglec- 


ter of God, the unthinking, the proud, and uns 


- ſubmitting ſinner ſhould be neglected, and con- 
tinue to want, what he will not humble himſelf 
to aſk from the divine bounty? Nay, muſt it 


not be owned, that we can diſcern wiſe and juſt 
reaſons, why this ſhould be an eſtabliſhed law 
of the divine government? Is it not manifeſt, 


that ſincerity, humility, and earneſt deſires after - 

- wiſdom, and virtue, are diſpoſitions previouſly 

neceſſary, in the nature of things, to prepare 
our minds for receiving heavenly wiſdom, and 


all the virtues which accompany it? Is not a 
deep ſenſe of our own ignorance, and earneſt 


_ panting after the wiſdom that comes from above, 


a fitter diſpoſition for attaining it, than-a fond 


conceit of our own wiſdom? Is not a conſciouſ- 
neſs of the manifold diſorders of our hearts, a 
more proper ſituation of mind, for receiving that 


grace which muſt rectify them, than a vain and 
fooliſh imagination, that all is night within alrea- 

our great loſs, 
while we are void of thoſe divine virtues, which 


form the image of God in us, the moſt natural 


preparation for being beautified with them? Tf 


then this ſincerity and humility, theſe ardent de- 


fires of ſpiritual bleſſings, and this deep ſenſe of 


our imperfections, are naturally pre- requiſite to 


our receiving theſe divine favours; is it ſuppoſ- 


able, (where theſe previous qualifications are 
found in a juſt degree, and withal a lively per- 
fuahon that it is from God alone we can ob- 


tain theſe ſolid bleſſings,) that the human heart 


can 
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can avoid flying to him for them, by the moſt 


ardent invocations and prayers? _ | 
To ſum, up the whole argument; ſince there 
is an inward impulſe, prompting us to pray; ſince 
there are frequent precepts of external revelation 
commanding, us to pray; and, ſince it is the eſta- 
bliſhed law of the righteous government of God, 
over the intelligent world, that ſpiritual bleſſings 
ſhall be . beſtowed on thoſe only who . 
themſelves to pray for them; we may infer, that 
prayer is ſo far from implying any juſt reflection 
upon the perfect wiſdom and goodneſs of the 
great Governor of all things, that it is a juſt com- 
pliance with that conſtitution of things which he 
hath appointed; and an harmonizing (ſo to ſpeak) 


with the wile order. of his providence. Since 


prayer is appointed by God to be the means of 
producing, preſerving, and increaſing in us the 
beſt and worthieſt diſpoſitions; to practiſe it is 
nothing elſe but a concurring with him, in his 
great deſign of eſtabliſhing the Happineſs of his 
creation, 


3dly. It is further urged, <* That there i is no 


« juſt ground of expecting any immediate light 


<« or aid from heaven, in conſequence of the 
. moſt ſincere. and fervent prayer: For, after | 


10 the moſt accurate inquiry than can be made in- 


« to the workings of the human mind, there is 
ce nothing to be perceived, but what may be 
“ the natural effect of proper motives and argu- 


4 ments.” In- anſwer to this; let it be obſer- 
ved, that, even ſuppoſing there is no good diſ- 


poſition : awakened in the human ſoul, where. the 
proper conſid erations and motives have not been 
laid before it: yet, there may be good reaſons 

for 
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For believing, that there is ſome ſecret and un- 
diſcernable aid of heaven concurring with thoſe 
conſiderations and motives; diſplaying their 
whole importance and force to the mind; fixing 
the attention of it to conſider them; and laying 
it open to feel their whole power and influence. 
This at leaſt muſt be allowed, that the ſame mo- 
tives, laid before the minds of different perſons, 
do not produce the ſame effects: in two perſons, 
who ſeem equally capable of diſcerning the 
ſtrength and force of motives; who ſeem to have 
beſtowed equal attention in weighing them; and 
whoſe paſſions ſeem to be equally capable of re- 
ſiſting them; the effects they produce are wide- 
ly different. Beſides, it deſerves our moſt at- 
tentive conſideration, that there is no-inſeparable 
connection betwixt the cleareſt and juſteſt views 
of the excellence and importance of moral and 
ſpiritual obj ects, and thoſe feelings and affections 
of heart which correſpond to them: a man may 
have the juſteſt and ſublimeſt ideas of all the hu- 
man, . ſocial, and divine virtues, while he re- 
mains in a great meaſure, or altogether, without 
any feeling of them in his heart. There are ma- 
ny 1nſtances in the world, of men, who have 
formed the pureſt and moſt exalted conceptions 
of the divine perfections, who can ſpeak of them 
with dignity, and are highly delighted with the 
theory and contemplation of them; and yet feel 
almoſt nothing of that true devotion of hea 
which ſhould be awakened by them. In like 
manner, a man may have his mind ſtored with the 
moſt exact and delightful ſpeculations concern- 
ing the beauty and worth of remperance, integri- 
ty, ſincerity, benevolence, frieadibips:homilicy; 
5 Ts and 


but pictures and images of the things themſelves: 
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and all the human and ſocial virtues; may be 
1 capable .of ſpeaking and writing about them, to 
admiration; while he ſtill continues under the 


power of the loweſt ſenſuality, and a ſelfiſh 
malignant diſpoſition, On the other hand; it 
may be obſerv d, that thoſe who are leſs acquain. 
ted with the delightful theories of virtue and re- 
ligion, who have not ſuch exact and perfect no- 
tions of them, and who, from a neceſſary attention 
to other things, are ſeldom employed in thinking 


on them; yet are more uniformly governed in 
life, by the natural influence of the pious and 


virtuous difpoſitions themſelves, than the greateſt 
philoſopher or divine, who fpends his days in 
contemplating the 1deas of them, and thoſe views 


of things which ſhould excite them. Now, as it 


is the good diſpoſitions themſelves, that conſti- 
tte the ſoul and eſſence of virtue; as they only 


give the true dignity to our minds, and beauty 


to our lives; as they only can form the charac- 


ter which is worthy and acceptable in the ſight 


of God; fo, they are always repreſented in ſcrip- 


ture, as the fruits and effects of the Holy Spirit. 


Gal. v. 22, 23. The fruit of the Spirit is love, 
joy, peace, long: ſuffering, gentleneſs, goodnels, 


„ faith, meekneſs, temperance,” From theſe ob- 


ſervations, it plainly appears, that after we have 
got the pureſt and cleareſt ideas of religion, and 


the fulleſt views of thoſe motives which ſhould 


engage us to the practice of it; there is ſtill ground 


to pray, that God may bleſs us with thoſe divine 
affections of heart, which are the only real or- 


naments to our ſouls, the only laſting foundati- 
ons of their peace and happineſs. Our ideas are 


and 
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and, as the picture of a feaſt cannot ſatisfy our 


5 hunger, nor the picture of a fire warm and en- 


lighten us; ſo, the fineſt ideas of virtue and re- 
ligion cannot make us good and happy, without 
thoſe diſpoſitions of heart, which ſhould be rai- 
fed and kept alive by them. 

It may be alſo obſerved, as a thing of very con- 
fiderable importance in the preſent argument, that 
the power of a man over his own inward diſpo- 
ſitions, or thoſe of others, is not ſo great, as ſome 
ſeem to imagine. No man will venture to boaſt 
that he can by any one effort. how vigorous ſo- 
ever, or even by repeated efforts, reſolutions, 


and endeavours, raiſe the virtuous diſpoſitions in - 


his own ſoul, to ſuch a degree of ſtrength, that 


they ſhall uniformly and conſtantly prevail over 


all the paſſions which may oppoſe them: far leſs 
can any one pretend, that it is in his power to 
form anew'the hearts of others, and change their 
diſpoſitions, from the worſt to the beſt, at his plea- 
ſure. Excepting our Saviour, an infallible teach- 

er of virtue, a perfect maſter of the divine art of 
forming the nobleſt and worthieſt diſpoſitions' in 
the human mind, never appeared in the world. 

The wiſeſt, the beſt, and tendereſt parent, can- 
not by all his art, and moſt aſſiduous endeavours, 

beſtow true virtue on his deareſt child: the moſt 
learned, moſt virtuous, and affectionate tutor, 

cannot form it in his beloved pupil. If an nfal- 
libly ſucceſsful teacher of virtue could be found 
any-where, what an invaluable treaſure would 


he be; and how worthy to be ſought aſtet in the 


remoreds eomners of the world? No doubt, when 

one reads pious books, hears virtuous difcourte, 

lees Worthy examples, and has enjoyed the be 
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nefit of the fineſt inſtructions, he may, or rather, 
he muſt be furniſhed with the juſteſt and moſt a- 
miable ideas of the whole glorious train of vir- 
tues: but, it will-not follow hence, that he muſt 
have ſuch a reliſh for the virtues themſelves, as 
ſhall conſtantly render him ſuperior to the temp- 
tations of the world; or even, onthe whole, make 
him a man of a virtuous character. This doc- 
trine of the inability of mankind to make them- 
ſolves virtuous and happy, and of the need of aſ- 
ſiſtance from above, in this divine work, has been 
ſo deeply felt by the more thinking and conſide- 
rate part of them, that it extorted a confeſſion of 
it, even from thoſe, whoſe ſpeculative principles 


ſeemed to lead them to a denial of it. For we 


find that ſect of the heathen philoſophers, who 
laid the foundation of their ſyſtem in the diſtinc- 
tion betwixt things in our power, and out of our 
Power; (meaning by the former, our. good diſpo- 
tions, reſolutions, and actions; and, by the lat- 
ter, the external enjoyments of the world, which 
depend on a thouſand accidents, over which we 
have no command; ) even they, Iſay, in oppoſi- 


tion to their favourite diſtinction, inculcated the 
uſefulneſs and importance of prayer.“ 


= = - * 


To all theſe obſervations we may add, that 


there has always been a very general and ſtrong 


propenſity in mankind to believe, that God makes 
impreſſions on the minds of men, an an immedi- 
ate manner. And of this it were eaſy to bring 
numberleſs proofs, from. the Poets, Philoſophers, 
Orators, and Hiſtorians of former ages. I am ve- 


ry ſenſible that ir will be objected, that few pre. 
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MNarcus Antoninus, Book IX. and Simplicius! Commentary on 
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tend that they themſelves have felt any foreign 
and divine influence, which they could certain! 
diſtinguiſh from the natural and ordinary opera- 
tions of their own minds: but, to this one may 
reply; that it may be the peculiar excellence of 
the Deity's method of operation, that it is imper- 
ceptible in itſelf, and only diſcernible by its ef. 
fects. 'Thus, tho“ we do not feel the power of 
God, upholding us in life, yet we do not know 
but it may be as really exerted every moment, 
in ſupporting our being, as it was at firſt; in 
bringing us into it. Beſides, it may be ſaid, that 
many good men, quite free of ſuperſtition, and: 
remarkable for ſtrength of mind, have declared 
that they have felt ſecret and fudden influences, 
determining them to particular ſteps of conduct, 
which had very remarkable effects, as to the 
happineſs and uſefulneſs of their after: life: and, 
does not almoſt every one feel thoughts, reſolu- 
tions, and deſigns, ſpringing up within him, 
which he is not conſcious he has been led to, by 
any former courſe of his reading, converſation, 
or reaſoning? Nay, if there is any credit to be 
given to human teſtimony, muſt we not believe 
that intimations have been made to good men, of 
future events, which greatly concerned them- 
ſelves, or the ſociety to which they belonged? 

To conclude; Thoſe who will not allow any 
immediate influence of the Deity upon the hu- 
man mind, but aſcribe every thing there to the 
natural force of arguments and motives; ought 
to conſider, that it is only going one ſtep far- 
ther, and they come to God, and muſt own him 
as the original author of all. It is God who has 
made the mind of man capable of perceiving 
| '2 motives, 


28 Objections anſwered. 
motives, and of being wrought upon by them: 
it is God, who, in the courſe of his providence, 
has preſented ſuch a train of motives to any 
one's mind, as has engaged him to practiſe all 
the virtues of a holy life: to God, therefore, 
the praiſe of it is to be given. And there ſtill 
remains. abundant reaſon to pray to him, that he 
may, in the unſearchable wiſdom and goodneſs 
ol his providence, continue to preſent ſuch views 
of things to the mind, as may determine it al- 
ways to chooſe the virtuous and worthy part. 
Fourthly, But ſhould any one object in this 


all theſe things al 
d by them.“ 


portance of all the heavenly virtues, as are at- 
tainable by mankind? Have they as ſovereign 
and commanding an influence over my heart and 
life, as ever they liad over any of the ſons of 
men? Am I ſure there is nothing farther to be 
ſeen, nothing higher to be felt? What if hu⸗ 
| >. (1 man 


wa 
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man nature is capable of ſtronger and brighter | 


views of the worth and majeſty, of the great 
virtues of the ſpiritual life, than I have yet ob- 


tain'd? Nay, may I not ſuppoſe that many of 


the children of men have actually attain'd them, 
and conducted their lives more unerringly un- 
der the power and influence of them? Have I 
any ambition remaining? any thing of that di- 
vine ambition of aiming at a tranſcendency i in 


whey is great and good, in what is the ſole glo- 
of a reaſonable being? Shall I not then a- 


* after the higheſt ſenſe, and the ſtrongeſt 


impreſſion of them, that my nature is ca- 


pable of? Is there a great Father of lighis, the 
— kB of all minds, the everlaſling lover 


and friend of truth and righteouſneſs: ? Has he 


declared that he is ready and willing to enligh- 


ten thoſe who. aſk wiſdom from him? Has he 


aſſured us, that there is a diſpenſation of grace 
and light carrying on in the world, by his Son 
and Holy Spirit; by which thoſc bleflidgs. are 
perpetually imparted to all who ſincerly aſk 


them? Has he already enlightened, in a ſupe- 


rior manner, thoſe ſouls which lay. themſelves 
open to his influence? And, ſhall I refuſe to 
alk. his heavenly wiſdom, and live contented 
with a ſmaller portion of it, when a greater may 
be obtained! Surely no true lover of virtue 


, 
no one Who has any real greatneſs of mind, 


can bear the thought. But, perhaps, the ob 
| *jector will reply: “ What tho” I bave not the 


5 #,igheſt and moſt ſtriking ſenſe of the everlaſt- 

© ing worth and beauty of theſe things; yet 1 
have as juſt and ſtrong a ſenſe of them, as is 
« * ſufficient tor all the * of human life; 
THO as 
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e ad much as Will enäble the to withſtand'the, 
4 Cem) prations. of the world, aud render me ſü- 

rior to them. I am fo thoroughly pet- 

Ce of the excellence and value of all the 
a Moral and divine virtues, that I am in- no 
er danger of being ſeduc'd into 4 forgetfulneſs 
l. Af the Gifs Which 1 606 t God, to man- 
. kind, or to myſelf.” I have ſuch a perfect 
5 Abhorretet of every thing baſe and un wor- 
- "mM 20 of every thing that a > facie to a de- 
pärture from What 18 juſt, x ng, and ho- 
Eſt in humatt life, takt Will be an everlaſt. 
a in 1 to my virtue: Or, if at any time, 
a4 thro' the force of Tome great and ſudden 
„ temptations, 1 ſhould be guilty of ſome ſmall 
1 Hilare, 1 have nothing more to do, but call 
«* Ur the ſtrength and refolution of my mind, 
24 and all things ſhall be right” again.“ In an 
fer to all this, in the firſt place, it may be 0b. 
ferved, that, Tuppofing all that true; which 
vain men repreſent to their own concelted 
lads; ; tho' there Mould be no need for prayer; 
yo ſurely, there is the juſteſt ground for 1. 
Net part of devotion, thankfulneſs and praiſe. 
Yi It de kellonlee, That folk Perlen Mosi 
ift up their hearts and hands in gratitude ta that 
God, who has hitherto preſerved them from 
the temprations of the world, and enabled them 


LY lead a blameleſs life? 18 it not God, who 


ade them capable of diſcerning the honeſt, 
the juſt, and worthy part, and enabled them to 
Þ oflow it? Is it not God, who planted the good 
Uiſpoſitions in their hearts, and has not ſuffered. 
them to be overcome; by the contrary paſſions? . 


75 Can wy bleſſing be greater, or afford juſter 


ground 


> z — 
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ground for the moſt ſincere praife and thankful- 
nels? Nay, can any thing be more reaſonable; 
than that they ſhould pray to heaven with the 
greateſt ſincerity, for the continuance of ſuch an 
meſtimable bleſſing? Are we not always de: 


pending on the — of God for it? To 


how many diſeaſes and accidents are we expoſed; 
which no human wiſdom can foreſee or prevent; 
by which the ſtrength of our minds may be ex- 
ceedingly impaired, our tempers fretted and 
fowred, nay, our rational en entirely de- 


ſtroy ed? But, farther, 


2 me in the ſecond place, to exhort 2 


beſeech thoſe, if there arc any ſuch, who ima; 


gine they have maintained their integrity invari- 
ably, thro? the whole courſe of their lives, (with. 
out the aſſiſtance of prayer, or any acts of truſt 
and confidence in God,) to take an attentive re- 
view of their whole paſt conduct, and compare 
it impartially With the purity and perfection of 
the divine law; and then let them honeſtly de- 
clare if they have diſcerned nothing otherwiſe 
than it ought to have been: will any one ven- 
ture to aſſert, that, upon the ſtricteſt examinati- 
on, he finds he has not departed from the great 
rule of what is worthy and good, ſcarce in a- 
ny inſtances; or, that he is not conſcious to him- 
ſelf, of having neglected many things he ought 
to have done, might have done, to render — 
ther himſelf or others, wiſer, better, or ha 

Do not many things occur to him, in the —— 
of his whole life, which he diſapproves, which in 
would-notichoofe'to be guilty of a ſecond time, 
ande which he would .endeavour to amend, if he 
were 10 Pals life over again? I am inclined to 
7 believe 


— 
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believe there is no man, who, upon looking hack, 


will not be ſenſible he has thought, ſaid; and done 
many things, which he would not chooſe to do 
over again, were he placed in the ſame circum 
ſtances; that he has omitted, fooliſhly and cri- 
minally omitted, to do many things, which he 
would now joyfully embrace an opportunity of 
performing, if the like circumſtances ſhould pre- 
ſent themſelves. May it not be further aſk'd, 
How do you know, but that, if you had been fer- 
vent in prayer, and with true de votion had lifted 
up your deſires to God, for conduct and directi- 
on, you might have been preſerved from thoſe 
crimes, and thoſe omiſſions of duty, which vu 
cannot now review, without regret and ſelf-con: 
demnation; and been led to the practice of ma- 
ny virtues, and performance of many good offi- 
ces, the opportunities of which can never be re- 
called3- an be I od, : 10:v 


ie 
9 14 


May we not further inquire of thoſe ho have 


ſuch complacency, and ſatisfaction in their own 
characters and conduct; Do you find nothing 
in the preſent temper and diſpoſition of your 


mind, which you have reaſon to complain of, and 


which you deſire to have rectify d? Are there no 


imperfections to be corrected, no virtuous-affec- 
tions to be refin'd, confirm'd, ſtrengthen'd, and 


perfected? Are you already poſſeſt of that degree 


of love to God, and true virtue, which pervades 


the whole ſoul, controuls the power of all the 
inferior paſſions, eſtabliſhes a perpetual ſerenity 
within, and animates you with the utinoſt joy 
and alacrity, in practiſing all the virtues of a 


worthy life? If ye imagine ye are already rais:d 
to the utmoſt ſummit of perfection; we may ſafe. 


# 
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ly venture to aſſert, that ye are miſtaken; and, 


that ſelf-love has blinded your eyes, and made 


you paſs too favourable a ſentence upon your- 
ſelves. This fond imagination, that ye are al- 
ready perfect, is almoſt a demonſtration, that ye 


are yet at a very great diſtance from it: ye have 


certainly fix'd too low a ſtandard of religion: 
your intellectual eye is not quick and piercing 
enough, to diſcern the idea of perfection ſet be- 
fore you in the law of God, which ye ought per- 
petually to have in your view, and to be aſpiring 
after, with the utmoſt ardor. There are but few 


ts be found, who have attained to the juſteſt and 
higheſt taſte of the true ſublime in heart and life: 


whoever has had a clear and diſtin& view of it, 
will not flatter himſelf that he has reach'd it; 
nay, he will be fully ſenſible, that he has not 
yet approached near it: and, whoever fondly i- 
magines that he is come up to it, has not diſtinct- 
ly perceived it. That man muſt have a low un- 
derſtanding, and a vain heart, who is thus ſatis- 
fy'd wich himſelf ; who fancies he has attain'd 
to the truly great and perfect in temper and con- 


duct: and, whoeyer is thus eaſily ſatisfy'd with 


himſelf, is commonly the only perſon who is 
ſo; or, at leaſt, the number of thoſe will be 
few; who paſs the ſame judgment on him, that 
he does on himſelf. The higher any one ad- 
vances in religion, his views are proportionably 


opened and enlarged, That moment the virtuous 
man has gain'd the victory over ſome bad paſſi- 


on he has been long ſtruggling with, he ſees ſome 
other one not quite ſubdued within him; and, that 
moment he reaches to ſome certain pitch of vir- 
tue he had in his view, he diſcerns ſome higher 

Ws pitch 
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pitch of it, at a great diſtance from him: In this, 
he reſembles a traveller in a large champaign 
country; who, this hour, ſees nothing beyond 
a ſmall eminence, which terminates his view at 
a diſtance; the top of which he no ſooner gains, 
than a new extent of country fills his eye, equal 
to that he has already paſs'd. Since, then, there 
is ſtill ſomething yet unattained in the ſpiritual 
| life, can we reſtrain ourſelves from praying that 
| the God of grace, the author of every good and 
perfect gift, would enlighten our eyes to diſcern 
| it, and inſpire us with the divine ambition of 
| aiming and endeayouring to obtain it? Is it not 
a joyful, nay, a triumphant conſideration, that, 
by the light and aſſiſtance of the Holy ſpirit of 
God, we may travel on, from perfection to per- 
fection, and approach nearer and nearer to our 
Maker, by higher degrees of reſemblance? 
| Further, may we not deſire thoſe who ima- 
- - gine they have no need of prayer, to look for- 
ward to that part of life they may yet have to 
pals through? Are they certain they ſhall never 
meet with any temptation, that may be an over- 
match for that virtue of theirs, which they flatter 
themſclves is ſo firmly eſtabliſned? May there 
not be ten thouſand circumſtances in life, which 
may endanger their integrity? Every occurrence, 
every ſtate, every employment, has its peculiar 
temptations, and may occaſion a departure from 
the right path. What ſecurity have we in our- 
ſelyes? Are we not conſcious that our reaſon is 
weak, in many things clouded by ignorance, 
blinded by prejudices, ſeduced by appetites, and 
over ruled by paſſions, and unreaſonable affecti- 
ons? When we look abroad into the een 
how 
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how many melancholy inſtances may we mark 
out, of the ſeemingly firmeſt virtue, ſoon ſha- 
ken, and overcome? Muſt we not own that 
wiſer, greater, and better men than we can pre- 
tend to be, have yielded to the force of tempta- 
tion; and, in ſome degree, and for ſome time, 
apoſtatiſed from the cauſe of righteouſneſs ? Have 
not they themſelves mournfully acknowledged 
this afterwards ? Can any then be ſo inſufferably 
vain and arrogant, as to imagine that nothing can 


ever lead them aſtray, or in any degree darken 


their underſtandings, or corrupt their hearts? Is 
it not moſt natural for every one who loves the 
good and virtuous part, and delights in the prac- 
tice of it, to wiſh that he may have the aſſiſtance 
of a ſuperior guide, to conduct him fafely thro? 
all the ſnares which may be ſpread for him in a 


degenerate world? In a word, every one who 
is thoroughly ſenſible of his own weakneſs, and 


of the innumerable dangers to which virtue is ex- 
poſed in the preſent diſordered ſtate of things, 
will ſee ſufficient reaſon for lifting up his ſoul to 
God in theſe emphatical prayers of the devout 
Pſalmiſt, Pſalm cxix. 33,—37. Teach me, O 
« Lord, the way of thy ſtatutes, and I ſhall keep 


it unto the end. Give me underſtanding, and 


« T ſhall keep thy law, yea, I ſhall obſerve it 


« with my whole heart. Make me to go in the 


« path of thy commandments; for therein do I 
delight. Incline my heart unto thy teſtimonies, 
* and not- unto covetouſneſs. Turn away mine 
eyes from beholding vanity, and quicken thou 
c WE thy way?" - HELL THO ION Hg 

Fo all which, it may be added, That, if e- 


ver oy perſon 2 in the world, who 


2 ? could 
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could plead that he had no need of prayer, 
Jeſus might have done it: He felt a perpetual 
good-will to all mankind, and was animated by 
it to go about in an uniform and unwearied 
courſe of beneficence; he was quite unmoy'd 
with the temptations of the world, and walk'd 
on in the execution of his great undertaking, 
with an undaunted and victorious pace, in ſpite 
of all oppoſition; aud yet we learn from the hi- 
ſtory of his life, that he was frequently employ- 
ed in prayer, as well as recommended it to his 
followers: Surely then, no one elſe can pretend 
that he is above the need of prayer, and other 
acts of devotion. | 
Again, It is objected, that, whatever uſe 
prayer may be of, for direction and aſſiſtance 
in the paths of virtue; it ſurely can be of 
none, for the obtaining the pardon. of ſin, 
* anddeliverance from thoſe puniſhments, which 
« are threatned to be inflified on ſinners, in 
this, and an eternal world: For if fin de- 
* ſerves puniſhment, and if puniſhment is ne- 
ceſſary to frighten us from continuing in it; 
« how can prayers for forgiveneſs ſecure us 
from thoſe ſufferings, which are intended by 
« our kind Creator for our reformation and a- 
* mendment? To this it may be anſwered, 
| That a ſenſe of our faults, humble confeſſion of 
| them, and earneſt entreating the divine mercy 
| to forgive them, are very proper means of 


| promoting a penitent diſpoſition in us; they na- 
| turally preclude the neceſſity of puniſhments 

| deſtin'd for our reformation; as by them we in a 
| gentler manner attain to the end of ſuch puniſh- 
ments, without having ſuffered them ont 
5 ds „„ 
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thus prayers, for the pardon of ſin, may be of 
unſpeakable advantage, as they contribute to pro- 
duce that temper of mind in us, which leads to 
an alteration in our conduct, and conſequently 
ſecures us from thoſe puniſhments which mult 
have enſued either on our paſt tranſgreſſions, or 
on our perſiſting in the like courſe of iniquity. 
Before we finiſh this head, it may be proper 
to obſerve, that others argue againſt praying 
for the pardon of ſin, in another manner: What 
* occaſion can there poſſibly be,” (ſay they,) 
for praying to God to forgive our fins? our 
ſins are owing to the invincible force of temp- 
* tations; and ſo are only the unavoidable frail- 
* tics of our nature; and ſurely an infinitely 
“ good God can never call us to a ſevere ac- 
count for them.” As this is an important 

matter, on which our higheſt and eternal intereſt 
| depends, 1t greatly concerns us to take care that 
| we do not deceive ourſelves : Let us attend to 
the voice of revelation, and of reaſon; and we 
ſhall find that they jointly proclaim, with the 
higheſt ſolemnity, that fin ſhall not paſs unpu- 
niſhed. Hearken to that awful declaration of 
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r holy writ, Gal. vi, 7. Be not deceived, God 
: is not mocked; for whatſoever a man ſoweth, , 
, that ſhall he alſo reap; for he that ſoweth to g 
£ « his fleſh, ſhall of the fleſh reap corruption: | 
7 But, he that ſoweth to the ſpirit, ſhall of the 1 
£ « ſpirit reap life everlaſting :” That is, our e- 1 
3 verlaſting ſtate hereafter, depends upon our be- | 
8 haviour here. As ſurely as he who ſows wheat 

4 or barley in the ſeed- time, ſhall reap the ſame 

* kind of grain in the harveſt, and no other; ſo f 
d certainly ſhall thoſe who live a wicked life here, 


be 
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be miſerable hereafter. Is it not amazing, that 
mankind are not ſtruck with this tremendous de- 
claration? The reaſon of this muſt be, that they 
do not in earneſt believe it. Every man believes, 
that if he ſows the ſeeds of thiſtles and thorns, 
he cannot reap wheat or barley; but, every one 
does not believe, that if he lives a vicious and 
impious life here, he cannot enjoy happineſs 
hereafter: What is the reaſon why we believe 
the former, and doubt of the latter, ſince they 
are equally true? One reaſon is plainly this: 
That we have obſerved the courſe of nature in 
the frequent returns of ſeed-time and harveſt; 
and find by undoubted experience, that it is an 
invariable law of the natural world, that what- 
ever kind of grain is ſown, the ſame kind, and 
no other, is reap'd in the harveſt. But we have 
not yet ſeen one whole year, one full period of 
the government of the rational world : we have 
only ſeen the ſeed-time of human life; the 
harveſt is yet to come; the great year is not 
completed, at leaſt, within our view: But, aſ- 
ſoon as we enter into the inviſible world, we 
ſhall be convinced, that it is an unalterable law 
of the moral as well as of the natural world, that, 
whatever a man ſows, that he alſo reaps: 
There we ſhall fee what dreadful miſery ſprings 
out of vice, and what further puniſhments are 
-1nflicted on it; what unſpeakable happineſs 
grows out of virtue, and with what addirional 
joy it is crown'd. But, further, let us conſider, 
that, tho' we had not thoſe ſolemn declarations 
of divine revelation, we ſhould have juſt reaſon 
to dread the conſequences of criminal indul- 
gence, both in this, and in an after-ſtate. —_ 
| when 
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when we attend to the conduct of divine Provi- 
dence, we ſee that vice 1s actually puniſhed at 
preſent, in a certain degree; which gives natu- 


higher degree hereafter. The natural deformi- 
ty of vice, the pangs of remorſe which accom- 
pany it, the havock which it makes of the beau- 


ty, the order and peace of our minds, the dire- 


ful effects of it, in the bodies, fortunes, families, 

and characters of thoſe who indulge themſelves 
in it without controul; plainly intimate, or, ra- 
ther, loudly proclaim, that the Governour of the 
world 1s engaged againſt it, and will not ſuffer it 
to paſs unpuniſhed : Now, has the great author of 
nature begun to chaſtiſe, and puniſh ſin here; and 
what ground 1s there then to hope that he will 
favour it hereafter * What ſhadow of reaſon is 
there for flattering ourſelves, that the meaſures 
and laws of divine conduct ſhall be altered? The 
other world is only a ſucceeding: period of the 
ſame government, under the ſame Governour, in 
which we have all poſſible reaſon to believe the 
ſame fundamental laws of rewarding virtue, and 
puniſhing vice, ſhall continue in full force. It 
certainly then greatly concerns us, not to cheriſh 
an indifference and fearleſneſs, with regard to 
what may be hereafter, under the righteous go- 
vernment of God. To think or ſpeak in a {light 
and unconcerned manner, as to what may hap- 


pen in any period of the divine government, is 


unſpeakable irreverence, and manifeſt impiety: 


But, to live at random, without regarding the 


divine law, and the tremendous ſanctions of it; 


is madneſs, and impiety to ſuch a pitch, as muſt 


altoniſh, and ſtrike every * perſon with 


terror. 


ral ground to fear that it may be puniſhed in an 


ſeverity hereafter? 


O!hjectionc anfwered. 
terror. Let us beware then of truſting to miſta- 
ken notions; of the boundleſs benignity and mer- 


cy of the great Parent of all. Do we allow that 


it is conſiſtent with the moſt perfect goodneſs to 


infliẽt juſt puniſhments on wickedneſs here? (and 


allow it we muſt; for, we ſee that, in fact, it is 
done: ) by what train of reaſoning, then, ſhall we 
be able to ſhow, that it is inconſiſtent with the 
ſame perfect goodneſs, to puniſh it with greater 
FTiſibhy, It is objected, That thoſe who 
« ſeem to delight in prayer, do not appear to be 
& better, happier, or more ſucceſsful than thoſe 
«, who neglect or contemn it. Where do we find 
KHCod interpoſing for the proſperity of the pious, 
“ or where are theſe happy effects of devotion 

ve are taught to expect?“ In anſwer to this, 
it may be obſerved, that there are difference ſorts 
of perſons, who pray from very different views 


and intentions: ſome pray with no other nor high- 


er view, than that they may gain a character as 
religious; Which may be of uſe to them in the 
proſecution of ſome worldly deſign. Others uſe 
ptayer as a kind of charm, to render them accep- 


table to God, or as an atonement and compenſa- 


non to him; for thoſe luſts of their hearts, which 
they are unwilling to mortify, and thoſe iniqui- 
ties of their lives, which they ſtill continue to 


commit. Now, both theſe ſorts of praying peo- 


le are to be thrown out of the queſtion: and it 


| to be confin'd to thoſe who pray, with fimpli- 
eity and ſincerity of heart; who have no other 
aim in praying, but that they may become bet- 


ter men, that they may know the will of God 
more clearly, and may obey it with more con- 
30? 15 ſtancy 


ſtancy and alacrity, and who truſt in God, that 
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he“ will be to them a ſun and ſhield, will give 
„ them grace and glory, and with-hold no good 
thing fromthem, becauſe they walk uprightly.” 
If it be aſk'd, What the better are theſe perſons 
for their habitual courſe of prayer, and other acts 


of devotion? The anſwer is plain, that, tho? they 


are not, perhaps, diſtinguiſhed with outward pro- 
ſperity, yet they are rewarded with inward en- 
joyments of a higher and nobler kind. What 
tho? God has not beſtowed houſes, lands, riches, 
pleaſures, honour, ſtrength, or beauty, upon the 
pious man? theſe are only outward good things, 
uncapable of giving true happineſs to the poſſeſ- 
ſors of them. But, if he has given him grea- 
ter bleſſings, wiſdom, virtue, truth, integrity, 
temperance, humility, meekneſs, contentment, 


and contempt of the world, with all that-inward 


peace, joy, confidence in himſelf, and hope of 
immortality which accompanies them; theſe are 
the true riches, the real treaſures of the immor- 
tal ſoul: theſe are ſuch treaſures, as calamity, 
danger, death, can never rob it of. Tis true, 
theſe inward pleaſures, theſe mental poſſeſſions, 
are not diſcerned by ſpectators: but thoſe who 
feel and enjoy them, cannot doubr of their ſupe- 
rior worth and e&cellence. As *tis well known, 
that many of thoſe who put on an air of happt- 
neſs, and whole outward ſplendor and flouriſhing 
circumſtances: create admiration and envy in 1g- 
norant beholders, carry about with them ſecret 
pains, and inward ſtings, which greatly diminiſh, 
if not entirely deſtroy, their apparent happineſs 
and contentment; ſo, it is as certain, that the ſin- 
cere worſhippers of God, even when in the low- 
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eſt ſtate, and moſt ſtruggling circumſtances, en- 

joy many ſilent pleaſures, and ſecret conſolations, 
which give them greater happineſs, than world- 

ly men ever taſte amidſt their greateſt gaiety and 
abundance. He who is conſcious that he poſ- 
ſeſſes, in the main, that temper and diſpoſition 
of mind which is acceptable to God, and who 
maintains an aſſured truſt and confidence in the 
mercy and goodneſs of his Creator, enjoys an in- 

ward reſt and compoſure of mind, 4 cannot 


| © be deſcrib'd. It is called, in Holy Scripture, 
| | © the peace of God that paſſeth all underſtand- 
| * ing:” It is an inward calmneſs and tranquillity, . 
like to that of the higheſt heavens. He that 
| enjoys it, is eaſy within himſelf, and pleaſing to 
! ' thoſe around him. He is free from thoſo inward 
N diſturbances and anxieties which diſquiet the 
j fouls of other men. His converſation is pleaſant, 
and his tranquillity appears in the chearful air of 
his countenance, tho? filent: his mmd 1s open to 
taſte, with full reliſh, all thoſe good things which 
Providence has provided for ſweetening the jour- 
ney of human life. But, why do I call this hap- 
py ſtate of mind, tranquillity only!—lr is far be- 
| yond mere calmneſs or tranquillity —There may 
dea perfect tranquillity and calmneſs in the air, 
tho? the day be overcaſt with thick miſts and 
clouds. The ſtate of the pious man's mind is like 
a calm and ſerene day, enlightened and enlive- 
ned with the brighteſt ſun-ſhme. The truly de- 
vout man is not barely content with his lot, 
acting the part aſſigned him, however low it 
may be, to the beſt of his power: his ſoul riſes 
up above contentment, to joyful thankfulneſs 
and praiſe, He rejoices in that exiſtence, eo 
| . Which 
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| which he has lately entered, and in that rank of 
creatures to. which he is advanced. When he 


conſiders that he is admitted to be a ſpectator of 
all the glorious works of nature around him, and 
that he is not only made capable of contemplating 
the beauty and order, the grandeur and magnifi- 
cence of them; but of adoring, praiſing, reſem- 


bling, and enjoying the great Creator and ſuſtain- 


er of them, he is tranſported with wonder, gra- 
titude, and praiſe. If theſe are my enjoyments 
(as he to himſelf, ) in this firſt ſtage of my exi- 

nce, when my faculties are only beginning to 
open and unfold themſelves ; what new ſcenes, 
what nobler and more magnificent entertainments 
may I expect ſhall be preſented to my view, 
while my faculties are improving and enlarging 
thro? 2 of ages? What divine, what in- 
conceivable joys, muſt break in upon me, if I 
ſhould be admitted to ſurvey all the bright and 
illuſtrious ſcenes of Providence, in many other 
parts of God's great dominions, and thro? all 
the ſucceſſive periods of his righteous govern- 
ment? But, what muſt my ſtate be, when I 
ſhall ſee my, Maker himſelf, ** not darkly, as 
« through A glaſs, but face to face »__Y 


muſt be ſomething that will be a fountain of un- 
ſpeakable delight and everlaſting rapture, © Eye 


4 hath not ſeen, ear hath not heard, neither hath 


© it entered into the heart of man to conceive 


é thoſe great things God hath laid | up 1n ſtore 


* for thoſe that love him“. PEW 
The laſt objection I ſhall take notice of, is 
this,“ That prayer can be of no importance; 
6c for, ſince all things are already fixed by an un- 
En,  & alterabls 
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muff be imagination fail me.—- Sure I am, it 
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&« alterable decree of God, all thoſe whom he 
„has determined to be good and happy, ſhall 
% certainly be ſo, whether they pray or not.” 
In anſwer to this, Let it be obſerved, that none 
ever maintained that God hath determined events 
to happen without any means. Now we have 
ſhewn that prayers are the proper means of ob- 
tainiag ſpiritual bleſſings; and therefore, if we 
deſire theſe ſpiritual bleſſings abſolutely neceſſa- 
ry to our happineſs, (and which are not ordinari- 
ly appointed but to ſuch as are thus properly 
prepared to receive and improve them) we ſhould 
certainly incline to the uſe of all the neceſſary 
means to prepare ourſelves for receiving them. 
Does any one ever pretend to reaſon thus; If it 
be decreed that I ſhall be wiſe and learned, I 
| ſhall undoubtedly become fo, tho? I ſhould ne- 
ver converſe, read, think, or exerciſe my un- 
derſtanding in any way? Did ever any one ſe- 
riouſly expect he would arrive at knowledge and 
wiſdom by the mere force of an eternal decree, 
while he rejected all the means of attaining it? 
Did ever the husbandman fit down and reaſon 
thus with himſelf; If it be determined in the e- 
rernal decree of God, that I ſhall have a plenti- 
ful crop, I ſhall certainly reap it in the harveſt, 
tho' I neither manure nor ſow my field in the 
ſeed· time? Now, fo far as prayer is the mean of 
rendering us virtuous and happy, it is as abſurd 
to expect we ſhall arrive at virtue and happineſs 
without it, as it would be for the husbandman to 
hope he ſhall have his uſual crop, tho“ he beſtow 
none of his uſual labour and induſtry. ©, 
To conclude this head of the difcourſe, it may 
be proper to remark, that, after all that mankind 
| can 


can do, to reaſon themſelves into a perſuaſion of 
the uſeleſſneſs and abſurdity of devotion, there is 
ſtill ſomething within them, too ſtrong, too migh- 
ty, for all their pretended demonſtrations to con- 
quer. The foundation for devotion is laid ſo dee 


in the human mind, that the utmoſt art and 1a- 


boured endeavours of a whole life cannot eraze 
it. There are certain circumſtances and ſituations 


of affairs, in which nature will break forth, and 


ſhew its force to be ſuperior to all artificial rea- 
ſonings : there are, I ſay, ſuch circumſtances in 
the courſe of almoſt every one's life, as will ob- 
lige the moſt hardned, obdurate neglecter or 


contemner of prayer, to lift up his ſoul to God 


with the utmoſt fervor. There are many ſuch 
circumſtances; but, as it would take up too much 
time to deſcribe them all, we ſhall only mention 
a few of them. When one 1s reduced to the ut- 
molt extremity of diſtreſs, under the preſſure of 
ſome great affliction, when relations, friends, 


and others, ſtand around, but cannot give any 


relief, or adminiſter any conſolation; where is the 
man to be found, whoſe ſpeculative opinions can 
then maintain their power over him; and reſtrain 


him from looking up unto God, and imploring 


aid and relief from him? In all caſes too, of ſud- 
den and extreme danger, do not we ſee how na- 
turally men fly to God, and invoke him with 
the utmoſt fervency, to help and deliver them? 
In like manner, when the poor, the weak, the 
friendleſs man, is ſorely wronged, and grievoul- 
ly oppreſſed by the great and powerful ones of 


the earth, and ſees no poſſible way of redreſs. 
from men; does he not call upon the great Judge 


of all, to protect the injured, and plead his righ- 
* tcous 
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teous cauſe? Again, when grievous crimes are 
laid to an honeſt man's charge, of which he is 
intirely innocent, eſpecially when accompanied 
with 66 of probability, as that 
his friends, and thoſe who are inclined to judge 
molt favourably of him, cannot help ſuſpecting 
that he is guilty; does he not then naturally ap- 
peal to the all- ſeeing and un-erring Judge, and 
entreat him to vindicate his innocence, and clear 
his good name? Theſe things are felt in man- 
kind, by a ſudden impulſe of nature, without a- 
ny deliberate reflection. Beſide theſe inſtances, 
ve may take notice of the two following: Firſt, 
When any one is about to leave the world, and 
bid an everlaſting farewel to all the enjoyments 
of it; when all hope of reſtoration to health, or 
even of prolonging life in a lingering diſeaſe, is 
taken away; is there any one who can then ab- 
ſtain from praying, that the great and good Be- 
ing, who brought him into the world, and led 
him thro? all the different ſtages of life, may con- 
tinue his providential care, conduct him ſafely 
into the untry*d world of ſpirits, and be his guide 
thro? all the periods of his exiſtence? And, 
Secondly, When any one ſtands by, and ſees the 
expiring agonies of his deareſt friend, for whom 
he felt the warmeſt love, and the higheſt eſteem; 
in whom he repoſed an unreſerved confidence; 
when he ſees that all thoſe talents, virtues, and 
excellencies, which delighted his ſoul, are ſoon 
to ceaſe, as to this world; can he help wiſhing 
and praying. with the utmoſt ardor, that ſuch 
a ſoul, with all virtues and accompliſhments, 
may ſurvive the diſſolution of his mortal body, 
and that he may enjoy his delightful ſociety in 


another 
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another and better fituation of things, where 
there ſhall be no danger of death and ſeparation 
But, why do I inſiſt on theſe particular alarm- 


ing circumſtances, as the only proofs that man- 


kind are determin'd, by the very frame of their 


nature, to have recourſe to Almighty God? For, 


aſſoon as the faculties of the reafonable ſoul be- 
gin to open and unfold, it appears to be in a 
poſture (J had almoſt ſaid, in an act, ) of devo- 


tion. Do not we ſee all mankind breathing af. 


ter knowledge and happineſs? Do not they 
all purſue truth and happmeſs, however far mi. 
ſtaken they may be, as to the kind of it? This 
ardent deſire in the human ſoul, is ſo natural, fo 
eſſential to it, that, perhaps, there cannot be a 
juſter, or better definition given of it, than that 
it is, a rational being panting for knowledge and 


Happineſs. It muſt be own'd, that theſe breath 


ings of the ſoul (after truth and felicity,) are not 
directed immediately to God, nor explicitely ex 


eſſed in words: and yet as there is no notion 


or conclufion of reaſon more natural, or obvious 


to the ſoul, than its dependence on God, and 


that he is the fovereign diſpenſer of its lor, the 
ſource from which all its excellency or happineſs 
muſt flow; prayers are its moſt natural exerciſe, 
and even theſe inſtinctive defires may juſtly be 


called natural prayers. They diſcover a plain 
| tendency of the ſoul towards God, the eternal 
fountain of light and happinels : they are ſure in- 


dications, that there is ſome idea of truth and 


happineſs inſeparable from the human mind; 


and that there is a natural inſtin& in it, which 
leads all men to feek after and purſue ſome ſpe- 
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9 or another of good, and even to implore i ir 
om 
From all ls ns and reaſonings, it 
is hoped we may conclude, that the neglecting 
or.contemning of pra yer, muſt be owing to pre- 
| judices, cheriſhed and fortify'd with art and care; 
and not to any dictate of reaſon, or impartial in- 
quiry into the ſtate and tendenc oY of the ſeveral 
workings of the human mind. But, after all that 
can be {aid in juſtification of prayer, we muſt ac- 
knowledge, that it is rather by the pure and re- 
fined feelings of a well-diſpoſed heart, that any 
one can be brought to a full conviction of the 
worth and importance of this part of religion, than 
by the force of argument ; which, at beſt, can 
only extort the cold aſſent of the underſtanding, 
or: —. its vain reaſonings. | 
We proceed now to the third thing propoſed, | 
namely, to point out the advantages which ariſc 
from the ſincere and ſtedfaſt performance of the | 
important duty. And. here, 

In the fr/t place, When we take the moſt. ge- 
neral view of prayer, we cannot help diſcerning 
the uſefulneſs and 1 importance of it, When we 
conſider that mankind, in their preſent { ſtate, are 
deeply immerſed in the buſineſs or enjoyments 
of the world; that external objects are perpetu- 
ally, ſtriking, upon. their ſenſes, playin before 
their imaginations, and making impreſſions up- 
on their hearts; it evidently appears to be an un- 
lll  Afſpeakable ad vantage to them, to have regular 

and ſtated ſeaſons, of recalling their minds from 

the numberleſs avocations of a vain world, and 

fixing them upon God, and ſpiritual things. The 
ſureſt method of counterworking the e 
made 
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made on the ſoul by that crowd of worldly 
thoughts which paſs thro? it, is to baniſh them 
intirely for ſome time, and lay it open by pray- 
er and contemplation, to the impreſſions of thoſe 
heavenly and eternal objects, which by their 
greatneſs, importance, and excellence, will en- 
gage and command attention. And, indeed, with- 
out proper ſeaſons allotted to retirement and devo- 
tion, and frequently recurring, we are in the grea- 
teſt danger imaginable of being under the full 
and uncontrolled power of theſe vain and periſh- 
ing objects, which ſurround us in the world; 


and which are perpetually engaging the attenti- 


on of our minds, and ſolliciting the love and af- 
fection of our hearts. Our Saviour, in the words 
of the text, takes notice of this, as one great ad- 
vantage of prayer, that it is a preſervative againſt 
the temptations of the world. Pray (ſays he,) 
that ye enter not into temptation. Now, = yer 
has a natural tendency, in a great variety of ways, 
to break the force of thoſe temptations to which 


we are neceſſarily expoſed in life. It keeps a- 


live in our minds an -habitual ſenſe of our dan- 
ger; diſpoſes us to keep a watchful eye on thoſe 
things from which our danger ariſes ; and puts us 
in a proper poſture for reſiſtance and defence. 
It turns away our attention (as has juſt now been 


obſerved,) from thoſe objects which raiſe impure 


defires and guilty paſſions in our boſoms. It 
calls up ſuch a lively ſenſe of the divine pre- 
ſence, as muſt check the firſt riſings of irregular 
inclinations; and fill us with dread and ſhame, 
of thinking, ſaying, or doing any thing unwor- 
thy of thoſe who aim at the approbation and fa- 
vour of the great Judge of all. It preſents the 
5 G diving. 
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divine perfections to our view, and inſpires us 
with an abhorrence of every thing that would 
render us unlike to them. Whenever therefore 
we are aſſaulted with a temptation to gratify any 
impure and violent appetite, or paſſion, let us ac- 
cuſtom ourſelves to ſtop, till we have lifted up 


our hearts to God, in ſincere and fervent prayer, 


that he may aſſiſt us in the conflict, and give us 
the victory; and we ſhall ſoon feel the violence 
of the temptation abated, that we are enabled 
to exert a hidden ſtrength, and, for the preſent, 


. * 


to obtain an intire maſtery over it. 


Secondly, As prayer fortifies us againſt temp- 


tations to ſin; ſo, it inſpires us with the love, and 


animates us to the practice of every virtue. By 
offering up our moſt earneſt deſires to God, that 


he may more and more beautify our fouls with 


all worthy and good difpoſitions, our love to 
them is increaſed; and we arc the more diſpoſed 
to employ every proper mean of eſtabliſhing and 
ſtrengthening them in our hearts. When we pray 
that the venerable image of our Maker may be 
ſtamped upon us, the divine perfections are ne- 


ceſſarily preſented to our view, and contemplati- 


on; our love and admiration of them is heighten- 


ed, and we are fired with the noble ambition of 


drawing nearer and nearer to them, by greater 
degrees of reſemblance, When we contemplate 
the deformity and miſery of vice, under the ac- 


_ tual ſenſe of the preſence of God, and intreat 


him to-preſerve us from it, we cannot but look 


upon it with the higheſt indignation, and form 
the molt ſtedfaſt reſolutions to abandon it. When 
we view the beauty of holineſs, as our Crcator's 


— 


glory, and lift up our ſouls to him in ardent pray- 


. ers, 
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ers, to adom us with it, we muſt feel our hearts 


warmed with the, love of it, and lay ourſclyes | 


under the ſtrongeſt vows. of adhering uniforml 


and invariably to it, through the whole courſe of 


our lives. When we give full vent to the ar- 
dent breathiogs of our ſouls. after the love of 
God, gratitude to him, and confidence in him; 
theſe pious affections are immediatly awaken- 
ed, and ſtrengthened in ſome degree in our 
hearts: and when we indulge ourſelves in fre- 
quent and ardent prayers for the proſperity and 
welfare of our fellow creatures, this exerciſe of 
the kind and benevolent affections contributes 


grealy to enliven and invigorate them: moreo- 


ver, thoſe: views: in which prayer preſents our 
brethren of mankind to our minds, tend greatly 
to ſoften our hearts and heighten our good-will 


and tenderneſs for them: when we conſider them 


as a part of the ſame great family of God, with 
ourſelves; as partakers of the ſame nature, as 


liable to all the ſame dangers and diſtreſſes, as 


groaning under the ſame darkneſs of underſtand- 
ing, diſorder of heart, and violence of paſſion; 
it will be impoſſible for us not to love and pity 


them with the greateſt tenderneſs, and pray 


with the utmoſt ardor, that they may be at laſt 
eſtabliſned in ſome better and happier ſtate. 
| Thirdly, Prayer puts us into the beſt frame 


and ſituation of mind for receiving the influences 
of heavenly light and grace, It promotes a cer- 


tain ſoftneſs and tenderneſs of heart, which ren. 
ders the ſoul eaſily ſuſceptible of the impreſſions 
of ſpiritual and divine objects: the ſoul, when; 
duly ſoftened and humbled by prayer, feels and 


ſees in quite another manner than when it is 
dear? ts G 2 bardencd 
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| hardened and puft up with pride and vanity. A 


deep ſenſe of our ignorance diſpoſes us to attend 
to, and follow every ray of light, how ſmall ſo- 
ever: whereas, pride of underſtanding ſhuts out 
the light, and turns away the attention from it. 


Me ſhould therefore conſider prayer, and exer- 


ciſe ourſelves in it, as the great means appoint- 
ed by God for drawing down that wiſdom from 
above, which is neceſſary to guide us to our 


higher country, and to ſettle us in eternal reſt 


and happineſs, in our Father's houſe: See, for 
the proof of this, many ſolemn paſſages of Holy 
Scripture, James iv. 6. Pſalm xxv. 9. 1ſa. 
IXvi. 2. 5 15 60 
Fourthly, True devotion raiſes the human 
ſoul to an uncommon pitch of grandeur and ele- 


vation. The mind of man ſeems to adapt itſelf 
to the different nature of the objects with which 


it is converſant: it is contracted and debaſed, by 
being employed in litle and low things; and it 
is proportionably enlarged and exalted by the 
contemplation of thoſe things which are great 


and ſublime. The perfections of the Deity, his 


univerſal and eternal Providence, the excellence 
of virtue, and of thoſe general laws of God which 
are the foundation and ſupport of the order, the 


beauty, and happineſs of his whole rational king- 
dom; the dignity and immortality of the human 
ſoul, whereby it is capable of vaſt and endleſs 


improvements; theſe are objects of ſuch à ſtrik- 
ing and exalted nature, that they muſt ennoble 


and enlarge the mind employed in contemplating 


them. All worldly and tranſitory things muſt ap- 


pear unworthy the love and purſuit of that ſoul, 


which is raiſed above all created things, and 
oth is | which 


which aſpires to, and purſues that happineſs, 
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which ariſes from the love, the reſemblance, and 


enjoyment of the great Creator of all; There is 


no greatneſs of mind equal to that which ſprings 
from the divine ambition of aiming at a-reſem- 
blance of God; and from the 'glorious hope of 
ſeeing him as he is, in ſome future period of exi- 
ſtence. Now are we the ſons of God, but it 
6 doth not yet appear what we ſhall be; but we 
* know that when he ſhall appear, we ſhall be 
ce like him, for we ſhall ſce him as he is.” x 
Fohn iii. 2. | | 

. Fifthly, True devotion gives a wonderful 
ſtrength, and firmneſs, to the ſoul which is under 
the full power and influence of it. That man muſt 


_ adhere with inviolable conſtancy to whatever is 


great or good in life, who is animated with the 
hope of the divine approbation, and who relies 
with aſſured confidence, on the friendſhip, pro- 
tection, and aſſiſtance of the great Ruler f all 
things. No difficulties, no dangers can terrify 


him, who has that great Being on his fide, who 


is alone the ſovercign diſpoſer of all events. 
No temptations of pleaſure or profit can allure 
him who truſts in an almighty friend, who is able 
to make him happy, in ten thouſand methods, 
beyond what he can. conceive. Every world] 

thing vaniſhes at the preſence of him, © before 
hom the whole world is as nothing, leſs than 
“nothing, and vanity.” Even death itſelf is 
ſtript of all its terrors, to the pious man; when 
it is conſidered only as a removing that vail of 
fleſh, which interpoſes betwixt him and the in- 


viſible. world. Nay, death itſelf is deſirable; 


as it diſcloſes new ſcenes of wonder and delight; 
0 e e 
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and admits dis devout ſoul to the more immedi: 
ate preſence of irs God, where there are rivers 
of pleaſures for evermore.? 49 
Since then prayer is e weulbaable thing in it- 
ſelf; ſince there are ſo many, and ſo great ad- 
vantages ariſing from the ſincere and ſtedfaſt pra- 
ctice of it; it muſt be both our duty and our inte. 
reſt to continue inſtant in it. And that we may 
be animated with fervor and ſincerity in the ex: 
erciſe of this part of our duty, let us frequently 
inculcate on ourſeives, that we are weak, indi- 
gent, and ignorant Creatures; and that we de- 
pend intirely on our Maker, for all we poſſeſs 
at preſent; or hope to enjoy hereafter. The 
firſt and moſt obvious reflection convinces us, 
that we are nothing of ourſelves; but that it is 
by the power of God we have our exiſtence: No 
man was ever ſo preſumptuous and abſurd, as to 
imagine or aſſert that he was author and original 
to himſelf; or that he felt a mighty power within, 
by w which when brought into being, he could 
continue himſelf in it as long as he pleaſed. E- 
very one acknowleges that he finds nothing in 
his own nature to warrant his ſubſiſtence in this 
world, for one moment; and far leſs to enſure it 
for ever in another. Nay, even ſuppoſing our 
exiſtence continued to us by that All-mighty Be- 
ing who gave it, we are conſcious that we can- 
not conduct ourſelves ſur ely to that ſtate of pet. 
fection and happineſs, which our natures are ca: 
pable of, and for which they were deſigned. When 
we have view'd ourſelves on all ſides, we find 
we are in the moſt forlorn and helpleſs conditi- 
on imaginable, without the friendſhip of a ſupe- 
rior and almighty Being. In order to repreſent 
our 
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our deplorable ſtate without a firm reliance on 
the' all-fuſtaining and all- conducting Providence 
of our great Creator, let us ſuppoſe, that, in a 
morning, when we- awake, we ſhould find our- 
ſelves ſailing along, with all our neareſt relations 
and deareſt friends, in a wide, unconſtant, and 
ſeemingly boundlefs ocean; where we ſee ſtorms 


and tempeſts gathering around us, hovering over, 
and very ſoon to break upon us; being utterly un- 


capable ourſelves to ſteer our veſſel to any ſafe 


harbour, and without any hope of aſſiſtance, ei- 


ther from 'men or inviſible powers; ſo that-we 


could expect no relief, but muſt be in perpetual 
dread of being toſſed up and down at the pleaſure 
of winds and waves, till we ſhould be ſtarved to 


death, or, until our veſſel ſplit upon ſome unſeen 
rock, and we ſhould ſink to the bottom. Would not 


our caſe be extremely lamentable? Yet this is but 


@ faint image of our ſtate here in this world, with 


out an aſſured truſt in the wiſdom and Goodneſs 


of an inviſible and almighty Friend, who willlead 
us ſafely thro* this dangerous voyage of human 
life, and land us at laſt on ſome peaceful ſhore. 


We find ourſelves placed here in a wide, and 


to our view, a boundleſs World, and in the midſt 


of an incomprehenſible ſcheme of things: We 
know not whence we came,. or whether we are 


going: we behold an eternity before us; but know 
not what ſhall befall us, while we continue here, 


at our departure hence, or in any period of that 


endleſs duration thro? which we may paſs. We 


ſee other perſons around us, of the ſame nature, 
and in the ſame circumſtances with ourſelves : 
they are as ignorant and as weak as we are; and 
can give us neither information nor aſſiſtance. 


When 
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When we reflect on what paſſes within our bo- 
ſoms, we muſt own, that our inward tranquillity 
is frequently diſturbed and interrupted. Some- 
times, indeed, pleaſing deſires, joyful hopes, and 
delightful affections, enliven and gladden our 
hearts: but, at other times, vain deſires, alarm- 
ing fears, and guilty paſſions, diſquiet and tor- 
ment them. It is not in our power, to preſerve 
uniformly the gentle emotions, and happy ef- 
fects of the former; or to baniſh intirely the un- 
quiet workings and baneful influences of the lat- 
ter. When we look back on that part of our life 
which is already paſt, we cannot avoid being ſelf- 
condemned for many inſtances of ſin and folly; 
which ſometimes awaken within us dire forebo- 
dings of a juſt puniſhment, awaiting us in ſome. fu- 
ture period of our exiſtence : and, when we look 
forward to that part of life which lies before 
us, we find reaſon to dread we ſhall be guilty. of 
the ſame, or the like departures from the paths of 
wiſdom and righteouſneſs. Let any one retire from 
the noiſe and hurry of the world, and reflect ſe- 
riouſly with himſelf upon his preſent ſtate, as a 
ſtate of trial, in which there is a certain path 
mark'd out to him by the great Author of his be- 
ing; and that according as he walks in it, or de- 
parts from it, he ſhall be happy or miſerable in 
this, and in another life: and after he has im- 
printed on his mind a juſt and awful ſenſe of this 
intereſting and important truth, that his eternal 
happineſs depends upon his behaviour; let him 
further conſider, that, through the weakneſs of 
his underſtanding, the ſtrength of his paſſions, the 
fickleneſs of his beſt reſolutions, and the num- 
berleſs temptations of the world, he may be led 
1263 Wo | altray 
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aſtray from the path of life; and he ſhall find 
him(elf ſtruek with ſuch a ſenſe of his danger, as 
wl force him to break out in theſe or ſuch like 

medirations, intermix'd with prayers, * O m 
& ſou}! how great is thy darkneſs, how deep 1s 
«thy corruption, how manifold are the dangers 
« to which thou art expoſed in this thy paſſage 
« thro' this world ! thou knoweſt not where thy 
te true happineſs lies; thou art —_ of the 
« way that leads unto it; thou haſt frequently 
& wandered in a vain purſuitof falſe appearances 
* of it; and thou art in the greateſt danger of 
« {till wandering farther from it.“ 

O Father of lights, open mine eyes toſce 
hat my true happineſs is; point out the road 
clearly that leads unto it; and never ſuffer me 
“ to depart from it. Send forth thy light and 
« thy truth, let them lead me and bring me to 
«. that new heaven and new earth wherein dwel- 
* leth righteouſneſs: Guide me with thy coun- 
& ſel while here, and afterward receive me to 
& glo 

Poder let the ſame e continuing en re- 
tirement and meditation, ſurvey with ſerioulneſs 
and attention the whole extent of his duty to 
God, to mankind, and to himſelf, and the ma- 
nifold awful obligations he lies under to fulfil it; 
and he 1hall ſcarce be able to contain bianſelf 
from giving vent to the lively workings of his. 
heart, in theſe or ſome ſuch — acknow. 
ledgments, and ardent petitions. 

OO my God, how faint and imperfe&t are 
% my views of thy infioite perfection and glory! 
* how little do I feel of that adoration and praiſe, 
a that love and confidence,” which ate indiſpen- 
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inhabitant within, whoſe faculties and diſpo- 


ſitions, with a capacity of endleſs improve- 


= 


: 


60 


4 


cc 


60 


cc 
cc 
cc 
cc 
co 
cc 


c 
I 


it 
60 


, cc 


66 


cc 


2 
ce 
cc 


cc 
6 
cc 
cc 
cc 
c 


cc 
cc 


= 


Cc 


| 
Cc 
- 
* 
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ſably due unte thee! Tho? thou haſt preſented 
to my view part of the great frame of nature, 
which 1s a ſtanding monument, a perpetual re- 
membrancer, of thy creating power, thy mar- 
vellous wiſdom, and eternal Godhead ; tho? 
thou haſt made me capable of contemplating 
the wondrous fabrick of the heavens, whoſe 
auguſt magnificence, immeaſurable extent, and 
beneficial influences on this lower world, af- 
ford me at once a lively repreſentation and 
convincing evidence of thy infinite glory, thy 
boundleſs immenſity, and diffuſive benignity ; 
tho* thou halt placed me here in an apartment 
of thy world, where I ſee thy inexhauſtible 
power and munificence, perpetually employ- 
ed in raiſing up, ſupporting and providing for 
innumerable families of thy creatures around 
me; tho? thou haſt given me an organized bo- 
dy, fearfully and wonderfully made; bearing 
the ſtrongeſt marks of divine wiſdom, and kind 


intention, in the contrivance of every part and 


member of it; tho* thou haſt placed a noble 


ment in knowledge and virtue, are the ſureſt 
proof, and trueſt image, here below, ofthy infi- 


nite wiſdom and goodneſs; nay, tho? thou haſt 


favoured me with a revelation of thy will, con- 


taining the cleareſt and moſt expreſs diſcove- 
ries of thy perfections; and of what adoration, 


praiſe and confidence, are due to them: yet, 


alas! all theſe various and ſtriking manifeſta- 


tions thou haſt given me of thyſelf, make but 
very feeble and tranſient impreſſions upon my 
heart, How manifeſt is the diſorder of all the 
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powers of my ſoul! The inſignificant an 


tranſitory pleaſures, riches, and honours o 
this vain world, employ my underſtanding, 
ſtrike upon my imagination, and captivate my 
heart ; while thy perfect excellence, thy un- 
bounded goodneſs, and eternal providence, are 
either intirely diſregarded by me, or thought 

upon with a am, coldneſs and indifference, 
O heavenly Father, author of every good 


and perfect pift, rectify all the diſorders of 


my ſoul! reſtore all my faculties to their ori- 


ginal and worthieſt employment! May it 
henceforth be my chief delight to contemplate 
thee, in all the diſcoveries thou haſt made of 
thyſelf, in thy wondrous works, and in the 
revelations of thy will! Give me ſuch clear 


and affecting views of thy ſupreme glory and 


excellence, as ſhall kindle that flame of love 
to thee, in my breaſt, which ſhall never be 


extinguiſhed, but burn ſtronger and ſtronger 


every day! Penetrate my heart with ſuch a 
deep ſenſe of all thy mercies to me, and of 
thy conſtant bounty to thy whole creation, as 


| ſhall ſtir up all that is within me to bleſs and 


praiſe thy name, for ever andever! Eſtabliſh 
my {ſoul in ſuch a firm perſuaſion of the inſi- 
nite goodneſs and wiſdom of thy univerſal and 
everlaſting Providence, as ſhall engage me to 
throw myſelf, and all my great intereſts upon 
it, with a boundleſs confidence! O Lord of 
Hoſts, bleſſed is the man that truſteth in thee ! 
I ſhall be e in perfect peace, When my 
mind is ſtayed on thee. | | 


*] I muſt acknowledge before thee, the ſearch- 
er of hearts, that I diſcern and feel other 
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nature, beſides att 
& habitual forgetfulneſs of thy unchangeable 
„ goodneſs, and a ſtupid inſenſibility of thy in- 


* expreſſible glory and greatneſs. Thou haft 


„ ſurrounded me here in thy world, with my fel- 


© Jow-creatures, the children of thy family; and 


made me capable of exerciſing kind affections 

towards them; of rejoicing with them in their 
« proſperity ; of ſympathiſing with them in their 

adverſity; and of performing kind offices to 

them in every ſtate: but, alas! how often 
&* have I failed in this part of my duty! I am 
„ conſcious to my ſelf, that my friendly affe&ti- 
& ons, at beſt, are but too weak and limited; 
“frequently interrupted, ſometimes overcome, 
„ by the workings of the ſelfiſh and intereſted 


* paſſions. O great Father of all, who art love, 
< and dwelleſt in love, teach me to imitate thy 
perfect and univerſal goodneſs! Enlarge my 


& heart to embrace the whole human kind! Make 
4 me feel a perpetual flow of good - will to all thy 
* children around me! Check the growth, 


© nay, kill the ſeeds, of all malice, envy, and 


& j1]-will in my boſom! Raiſe me to that hap- 
* py ſtate, in which I ſhall forget myſelf, and 


place my chief delight in ſpreading peace, 
joy, and happineſs all around me, to the ut- 


“ moſt of my power! Let all the tender and ge- 
“ nerous affections increaſe in ſtrength, in fer- 
„ your, and extent, in my ſoul ; till I become 
* fit to be tranſplanted into that happy kingdom, 
** where peace and concord, love and friend- 


* ſhip, reign in full perfection for ever and e- 


% ver. 


O my ſoul, under how many hinderances 
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of thy improvement and progreſs toward per- 
fection doſt thou labour! The appetites and 
paſſions of thy mortal body, interrupt the ex- 
erciſe of the nobler affections, weaken the 


ſenſe of what is heavenly, and divine; and u- 


ſurp that dominion which belongs unto thee. 
Under their tumultuous government thy un- 
derſtanding is darkened, thy affections corrup- 


„ted, and thy inward tranquillity almoſt quite 


deſtroyed. O God, who haſt the hearts of all 


men in thy hand, and turneſt them whither- 


40 


ſoever thou pleaſeſt, eſlabliſh thou that part of 


me, which is immortal and divine, in its juſt 
ſupremacy; ſubject all my lower paſſions to 


its authority; and make me to enjoy that ins 
ward compoſure, and ſerenity, which is al- 


ways to be found under its gentle ſway ! O 


thou righteous Judge of all the earth, who 


the motions of my heart, and actions of my 


life, I muſt acknowledge with deep regret, 
« that I find many things which I cannot ap- 


.CC 


prove; nay, many things for which J am ſelf- 
condemned; and which I cannot recall to my 
remembrance, without feeling the peace of my 
mind ſenſibly diſturbed, my confidence in thee 
greatly damped, and the awful dread of thy 


pag jar hf: ſtrongly awakened. 


ord God, merciful and gracious, long- 
ſuffering, and abundant in goodneſs and truth, 
keeping mercy for thouſands, forgiving ini- 
quity, tranſgreſſion and ſin; forgive my in- 
numerable follies and tranſgreſſions; deliver 


me from the dreadful conſequences of them, 


and 


| 
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and puniſhments due to them, in this and an 
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eternal world! whatever moral imperfections 
are ſtill remaining in me; direct me to the 
knowledge ofthem, and to the proper means 
of removing them. Whenever I wander 
from thee, thou eternal fountain of light and 
life! ſhew me my error, tho? it ſhould be by 
fatherly correction; let pains or ſorrows 
bring me home; but never leave me to my- 
ſelf! direct me to the right improvement of 
all the aſſiſtances thou haſt afforded me, for 
purifying and perfecting my nature! Teach 
me to underſtand clearly, to believe firmly, 


to value juſtly, and comply fincerely, with 


that laſt and brighteſt revelation thou haſt 


given me by Jeſus Chriſt: Give me a juſt. 
ſenſe of the unmerited, unſollicited, and won- 
derful friendſhip of the eternal Son of God; 


who, tho? he was rich, yet, for the ſake of 


apoſtate ſons of men, became poor, and was 


made fleſh, and ſuffered, and died, that he 


might enlighten their darkened underſtandings, 
- purify their corrupted hearts, exalt their de- 
| baſed natures, deliver them from the puniſh- 


ments due unto their ſins, ſet open the gates 


of immortality before them, and conduct them 


into the preſence of their God, Teach me 
to hearken to his divine inſtructions; to copy 


* after his ſpotleſs example; to approach to thee 


by him, as my great mediator; and to expect 
the forgiveneſs of my fins, on the terms mar- 
ked out in his goſpel! Let the ſerious conſi- 
deration of my need of ſuch a Saviour, beget 


and preſerve in me the deepeſt ſenſe of my 
own unworthineſs ; and let the conſideration of 


thy 
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thy love ad mercy in appointing him, to 
be the Saviour of men, inſpire me with the 
humble and modeſt confidence of being re- 
' ſtored, by him, to the enjoyment of thy fa- | 
„ yout and friendſhip. Carry me ſtill forward, 


d « O heavenly Father! by all the methods of 
y « thy providence and grace, in the paths of righ- 
8 10 teouſnels, till I become fit to be tranſplanted. 
2 « into the higher world of ſpirits; where I ſhall 
f « live in everlaſting ſecurity from all dangers; 
Ir * where 1 ſhall no more bewail the darkneſs 
h « of my underſtanding, and the diſorder of my 
, heart; but where ſhall ſee thee my Maker 
h 8 unvailed; where I ſhall love thee entirely, re- 
ſt « joice in thee triumphantly, and eee thy 
iſt 70 - praiſes to all eternity * vo 
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